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Humanity. It alone can restore to society that most precious
spiritual motive whose absence through the inevitable disin-
tegration of dogmatic religion has been the cause of the instabi-
lity, social unrest, injustice, and unhappiness characteristic of
post-Reformation Europe.

This short account is enough to make clear that Comte
realized what so many of his contemporaries did not realize,
that the problem of society involves two factors which are
difficult to harmonize: the factor of moral goodness, and the
factor of objective Tightness. We have seen that with Locke,
Rousseau, and the Utilitarians the problem was ultimately
evaded by recourse to majority decision. The consent of all who
participate in social action, interpreted in practice as the con-
sent of the majority, was felt to fulfil both subjective and objec-
tive moral requirements. The formula 'whatever the people
require, they have a right to' has become the sole moral rule of
political practice. This is really what Comte called ethe Western
disease3. It results from a changing of the true rule 'unless a
person wishes to do what is right, the doing of the right does not
become a good or moral action9 to the false one 'whatever a
person really wishes to do must be good and therefore right'.
Comte was rightly convinced that the question of right and
wrong is objective. It depends not on desire but on the nature
of reality; it is a question, in scholastic terminology, of the
objective law of nature, itself a participation in the Eternal law.
He was equally convinced that people will only do what is
right if they believe it is right and possess that moral or reli-
gious spirit which makes them want to do it. The arbitrary
imposition of even right law will cause reaction in favour of
unrelated protests called rights, which are often nothing but
selfish feelings. So far Comte was merely reasserting the teach-
ing of the Middle Ages which he considered to be superior to
the second or metaphysical stage of human development. The
question which we have to ask, therefore, is whether Comte was
able to establish a canon of objective right and wrong out of
the data of the positive stage, and whether, failing that, he
could give reasons for supposing that society could acquire